I n December 1980, just a few weeks after her death, the distinguished historian David J. O'Brien commented that Dorothy Day was "the most significant, interesting, and influential person in the history of American Catholicism." 1 Other admirers have gone even further referring to the co-founder of the Catholic Worker movement as a "saint." During her lifetime Day's reply to someone's mention of her sanctity was characteristically direct: "Don't dismiss me so easily." 2 Day wanted to be taken seriously. Her own attraction to the saints was a matter of imitation not veneration. Day was as convinced of her own sinfulness as she was that all men and women are called to be ' saints. In spite of the exuberant claims made about her, it seems safe to say that Day, the insistent pacifist, social activist, persona list, writer and editor, single working-mother, grandmother, and apostle to the poor, remains the radical conscience of American Catholicism. Whether or not she will be made "a Church saint," Day has become already, in Daniel Berrigan's expression, "a people's saint." 1 Brigid O'Shea Merriman offers a view of the intricate and refined spirituality of the "people's saint", providing an intellectual history of Day Literature was, for Day, "an instrument through which her religious sensibilities were awakened and reawakened, and her awareness of social needs strengthened" ( 25). She found sustenance in books which she regarded as "food just as Christ the Word is also our food" ( 25). The Bible was a constant companion in Day's life and she read it daily. The Imitation of Christ, Augustine's Confessions, and the nineteenth-century works of the great Russian writers Dostoyevsky and Tolstoy, all of which she initially discovered in her teen years, enriched Day's spirituality throughout her life. Merriman concludes the chapter on "literary influences" with a discus-sion of the impact on Day of the writings of the Christian personalists, Emmanuel Mounier, Jacques Maritain, and Paul Hanley Furfey.
Few Dorothy Day admirers are aware that Day was a professed Benedictine oblate. Merriman makes a strong case in the third chapter of Searching for Christ for the centrality of monasticism, and of the Benedictine charism in particular, in the growth and refinement of Day's spirituality and in daily life at the Catholic Worker. Developments in Day's own spiritual vision and practice resulting from her immersion in the Benedictine tradition became a part of the Catholic Worker program of action: a balance between work and prayer, hospitality, the centrality of Mass and worship, and life and prayer in common. By 1940, Merriman maintains, "life at the Catholic Worker had settled into a monklike pattern of alternation between work and prayer, sans the quiet orderlinessofa traditional monastery" (97 ). Day became a fully professed secular oblate through the monks at St. Procopius Abbey in Lisle, Illinois, in 1955. However, it was St. John's Abbey in Minnesota, Merriman observes, that provided the Catholic Worker with its most significant Benedictine resource. Beginning in 1933, Day and the Catholic Worker movement benefitted from the work of the Collegeville monk Virgil Michel whose liturgical studies emphasized the connection between worship and social involvement.
The twentieth-century retreat movement also had a significant influence on Day's spirituality. Encouraged by Pius Xi's promotion of the Spiritual Exercises in the 1920's as a means of personal spiritual growth and social transformation, Day embraced the rigorous lgnatian retreat of the Canadian Jesuit Onesimus Lacouture. The retreat was designed to extend the benefits of the lgnatian tradition to the laity. Lacouture's rendering of the Exercises met with increasing opposition, however, and eventually was suppressed for its allegedJansenism. Day, Merriman claims, benefitted immensely from the Lacouture retreat which she experienced many times from 1941-1976. Day found in the Lacouture movement a worthy ally in her longstanding search for heroic sanctity. Through the retreat movement Day met Christian Spirituality Bulletin Rev. John J. Hugo who directed her first retreat in 1941. Hugo subsequently contributed many articles to the Catholic Worker, including the "Weapons of the Spirit" series in the l 940's which offered theological support for Day's pacifism.
In the final chapter Merriman examines the influence on Day's spirituality of friends and spiritual guides. Saints, like the characters in the great novels she read, were as real to Day as her own friends. Among the many pacifist, mystic, and socially active saints from whose lives she derived inspiration, Day particularly benefitted, according to Merriman, from the spirituality ofFrancis of Assisi, Juliana In tackling major influences on Day's spirituality heretofore unexplored by Day scholars, Merriman provides advanced reading for Day admirers and mandatory reading for serious students of Dorothy Day. Merriman's critical analysis of the Lacouture retreat movement makes an outstanding contribution both to our understanding of Day and to the history of the retreat movement in North America. Her investigation of Benedictine monasticism, with its stress on manual labor and prayer, adds a religious dimension to Day's life long love of the working masses and her emphasis at the Catholic Worker on the corporal works of mercy. Educators, like Robert Coles, who have advocated the use of fiction in a variety of educational endeavors will find in Merriman's examination of the literary influences on Day's spirituality evidence of one whose life was affected profoundly by the books she read. Day's experience of the power ofliterature to teach and impart wisdom is an example of the transformative role of the arts in spirituality.
Altogether, Searching for Christ is a remarkable accomplishment. It is scholarly but accessible, amply documented, and includes abundant new material. Merriman has made skillful use of interviews, personal correspondence, and ar- For Merriman the Catholic saints were Day's "spiritual guides." In view of Day's own metaphors for spirituality, I would argue that Kropotkin, Debs, Sacco and Vanzetti, and the Haymarket martyrs were also Day's "spiritual guides." Day's "quest for God" included a serious consideration in her pre-Catholic years of the lives and thinking of prominent nineteenth and twentieth-century radical American and European social theorists, anarchists, and writers. Proudhon, Marx, Debs, Sinclair, and, especially, Kropotkin were as vital to the foundations of Day's spirituality as the Christian personalists. 5 They determined what Day looked for and found, and found lacking, in Roman Catholic Christianity.
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A comprehensive treatment of "The Spirituality of Dorothy Day" will have to take into account the total life experience of its subject. Granted, the author's intention was to deal only with the "religious influences" within Day's spirituality. This she has done with great thoroughness and insight. Had Merriman included as a part of the "search" a serious treatment of the "pre-conversion influences" on Day'sspirituality, however, she would have come closer to elucidating the terms of her book's title.
The "people's saint" lived a rich and varied life, and while "on pilgrimage" took roads that were neither Catholic nor Christian. After her conversion to Catholicism, Day frequently commented on the ongoing influence of her socialist past by quoting St. Augustine: "The bottle always smells of the liquor it once held." 6 *
